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The world has changed drastically within the last few years due to an explosion of
new Artificial Intelligence (AI) technologies and related phenomena including chatbots, Al
language translation, deepfakes, Al-assisted warfare, and addictive social media algorithms.
How can Muslims interact with these technologies in an ethical way that does not
compromise our beliefs or values? This paper is an initial attempt to chart these waters by
providing some general guidelines as well as engaging specific current issues. We start with
an introduction to the history of Al and its current forms, and some related theological and
ethical issues. This is followed by a section on how figh maxims and higher objectives of
sharia interface with Al. Finally, we turn to specific examples across four broad topics.

Introduction to Artificial Intelligence
1.1 Historical Background

Understanding the evolution of artificial intelligence is essential to contextualize its
current form. Artificial intelligence is a broad field encompassing techniques that enable
machines to perform tasks or exhibit behaviors typically associated with human intelligence.
In the 1950s, Alan Turing proposed a foundational perspective on machine intelligence,
suggesting that a machine could be considered intelligent if its behavior was
indistinguishable from that of a human. He established the Turing Test, in which a human
evaluator engaged in a text-based conversation with two unseen participants: one human
and one machine. If, after the interaction, the evaluator could not reliably distinguish
between the machine and the human, the machine would “pass” the test.

The key principle of the Turing Test is not to define a machine’s capacity to think or
understand as humans do, but rather to assess whether its responses are sufficiently
convincing to appear human-like. This fundamentally shifted the focus from internal
processes (the “black box” underlying the machine’s decisions) toward observable behavior
(its output).

This test highlighted the philosophical debate shift from “can machines think” to
something that could be more directly interrogated: “can machines outperform humans in a
specified task”??

Early Al development focused on Symbolic AI, which relied on logical rules and
definitions to represent knowledge and ‘understanding’. This was prominent in expert
systems in the 70s and 80s, which were used to diagnose diseases (e.g., MYCIN,
INTERNIST-I) and IBM’s Deep Blue, a supercomputer that relied on human-coded heuristics
designed to play chess.

Early Al development focused on Symbolic AI, which utilized explicit logical rules and
human-coded heuristics to represent knowledge. This paradigm dominated the 1970s and
1980s, exemplified by expert systems such as MYCIN and INTERNIST-I for medical

The Turing-centric approach is not without its critics. It presupposes that natural-language
proficiency is a sufficient indicator of human-level cognition, a view that prioritizes
behavioral mimicry over semantic understanding.. Philosopher John Searle articulated this
in the 1980s in his “Chinese Room” thought experiment. For more details, see:
https://doi.org/10.1017/S0140525X00005756
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diagnosis, and culminating in IBM’s Deep Blue, which achieved mastery in chess through
rule-based search algorithms.

As computational power increased, the field shifted toward mathematical and
statistical approaches. Rather than relying on manually defined rules, Machine Learning
(ML) enables algorithms to identify patterns within large datasets. Supervised learning
models, for instance, are trained to minimize predictive error against a human-labeled
"ground truth." However, this approach faced two critical bottlenecks: a heavy dependence
on high-quality labeled data and limited generalizability across disparate domains.

To overcome these constraints, the field evolved toward self-supervised learning. In
this paradigm, models generate their own supervisory signals from raw, unlabeled data—for
example, by predicting a masked word based on its surrounding context. This process
necessitates that models develop deep, abstract representations of the data's underlying
structure. This shift was facilitated by encoder-decoder architectures, where an encoder
compresses raw input (e.g. text strings, numbers, etc.) into a latent, fixed-length vector —a
data structure that captures a distilled abstraction—before a decoder generates an output
for a specific downstream task. Mirroring the philosophy of the Turing Test, the efficacy of
these representations is validated by downstream performance rather than the
interpretability of the internal weights.

A pivotal shift occurred in 2017 with the introduction of the Transformer
architecture.? Central to this innovation is the "attention" mechanism, which allows models
to compute the relative importance of every input feature in relation to every other feature,
rather than treating inputs as independent variables. By utilizing relational matrices,
Transformers move beyond simple feature summation, allowing for more nuanced
contextual modeling. This shift has yielded significant empirical improvements in pattern
recognition across diverse domains.

The current trajectory of Al is defined by the rise of 'foundational models'—large-
scale systems trained on vast, diverse datasets that leverage transfer learning to adapt to a
wide array of tasks. This is an active and burgeoning area of research; these models are
already demonstrating remarkable utility, offering unprecedented efficiency in synthesizing
complex information and automating sophisticated workflows. However, their deployment is
not without significant operational challenges. Many of these models suffer from
performance degradation due to data distribution shifts, as they are typically trained in an
'offline' capacity—relying on a static, historical snapshot of information that may not
account for real-time environmental changes. While 'online' learning, which allows for
continuous adaptation, is a promising path forward, it introduces substantial risks regarding
computational cost and system stability.

Crucially, the inherent power of these tools does not diminish the need for human
expertise. Because foundational models are designed to be highly articulate, scholars and
practitioners often overestimate their underlying reasoning capabilities, leading to an over-
reliance that can result in critical errors. Consequently, the utility of these systems is
heavily dependent on the presence of domain experts who can critically evaluate and
interpret their outputs. Furthermore, there is often limited corporate incentive to bridge this
'perception-performance' gap; organizations frequently prioritize widespread adoption over

2 Vaswani, Ashish, Noam Shazeer, Niki Parmar, Jakob Uszkoreit, Llion Jones, Aidan N.
Gomez, tukasz Kaiser, and Illia Polosukhin. "Attention is all you need." Advances in neural
information processing systems 30 (2017). Searle, John R. "Minds, brains, and programs."
Behavioral and brain sciences 3, no. 3 (1980): 417-424;
https://doi.org/10.1017/S0140525X00005756
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transparent capability assessment, offering only superficial disclaimers regarding the
possibility of errors. This is complicated by the fact that defining the boundaries of these
models is an immense technical challenge. While researchers can measure performance on
known benchmarks, it is significantly harder to quantify what we do not yet understand
about a model’s failure modes. As this remains an active and evolving field of research,
there are no simple 'safety' metrics that guarantee reliability. Consequently, the burden of
discretion falls upon the user; until these systems are more predictable, all parties must
exercise professional caution, treating model outputs as provisional insights that require
rigorous expert validation rather than as authoritative truths.

1.2 Types of Al

Al systems can be broadly characterized based on their technical objective, model
architecture, and operational role.
A. By Learning Objective:

a. Supervised Learning: Systems trained on labeled “ground truth” datasets to
perform classification or regression tasks (e.g. medical diagnostics).

b. Unsupervised Learning: Systems designed to discover latent structures,
clusters, or distributions within raw data without human-provided labels. (e.qg.
models to cluster different kinds of customers)

c. Self-Supervised Learning: Systems that derive patterns from raw, unlabeled
data by predicting hidden or future segments. This is a primary driver behind
modern foundational models. (e.g. LLMs)

d. Reinforcement Learning: Systems that learn through iterative feedback,
optimizing for a reward signal. This is essential for aligning models with
human intent during fine-tuning. (e.g. AlphaGo - an algorithm for playing the
game Go)

B. By Development Objective:

a. Foundational Models: Large-scale, general-purpose neural networks pre-
trained on expansive datasets to serve as the shared infrastructure for a wide
range of tasks, effectively acting as a starting point rather than a purpose-
built tool. (e.g. GPT)

b. Specialized Models: Targeted systems designed for a specific domain or
objective, created either by training a model from scratch—building its
knowledge base from a blank slate—or by fine-tuning a foundational model on
curated, domain-specific data. (e.g. AlphaFold - an algorithm for predicting
protein structure based on amino acid sequences)

C. By Functional Role:

a. Predictive Systems: Tools that categorize or forecast. These systems use
supervised classification to flag content—such as hate speech or policy
violations—based on historical patterns. While efficient for large-scale
filtering, they often require human oversight for ambiguous cases, such as
distinguishing between irony and literal threats. (e.g. content management)

b. Generative Systems: Tools that synthesize new content. These function as
conversational interfaces, leveraging the model’s probabilistic “understanding”
of language to generate responsive text. Their utility relies on the model’s
generalist knowledge, though they require expert validation to mitigate
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hallucinations. (e.g. chatbots)

c. Agentic Systems: Tools designed for autonomous task execution. These
systems use a reasoning engine to plan, interact with software tools (like APIs
or browsers), and iterate until a goal is met. In this context, engineers use
the term reasoning to describe the system’s capacity to decompose a high-
level objective into a logical sequence of sub-tasks and dynamically adjust its
approach based on the success or failure of previous steps. (e.g. automated
research agents)

1.3 Theological and Ethical Dimensions

Before exploring the figh of Al, it is useful to take a step back to examine the term
itself, in order to have a clearer conception of it and related issues. Although, as the ulema

say, “Definitions of technical terms cannot be contested” (CM)//G;’&L:Va Y), this principle is

subject is subject to the stipulation that there is no contravention of Islamic theology or
principles. Names and terms can have theological significance. For example, the Prophet &:

e condemned humans using the title “King of Kings.”3
e predicted that some people would drink wine while calling it something else.*
Another hadith intimates that some words have a detrimental psychological effect:

L et (e 1 O e R
o enal  JE) ST ol cBE 1 SIS Y

ms

“None of you should say, ‘I am bad,’ but rather say, ‘I am discontented.

For the matter at hand, it is worth noting that a number of leading figures in the field
are atheists, and some of them pursue Al as a means to rival God.

"Who is more of a wrongdoer than one who tries to create like My creation? Let them
then create a seed, or let them create a tiny ant!"®

"The people with the most severe punishment on the Day of Resurrection will be
those who seek to imitate the creation of Allah."”

For example, American computer scientist Ray Kurzweil (b. 1948) predicts
(fantasizes) that humans would become immortal by uploading the contents of their brain to
computers. Marvin Minsky (d. 2016), one of the fathers of Al, described the human brain as
a mere “meat machine,” and believed that death would be overcome through science.
Although he himself rejected a comparison between humans and God (despite being an
atheist), he saw the Al enterprise as similar to the role of Prometheus, a figure from Greek
mythology who, by bringing fire to humans from ‘the gods’ gave humans access to
“mysteries that were once reserved only for the gods.”® In a similar vein, when Jeff Bezos
launched his AI company in 2025, he named it “Project Prometheus.” In some circles, Al is
being portrayed as quasi-divine, and it is true that, “the very notion of creating artificial
consciousness, or a digital “soul,” taps into fundamental theological questions about the

3 Bukhari.

4 Ab Dawiid, Ibn Majah.

> Bukhari.

6 Bukhari, Muslim.

7 Bukhari, Muslim.

8 Jeffrey Mishlove’s interview with Minsky,
https://www.organism.earth/library/document/mind-as-society, accessed 5/30/2026.
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nature of life, existence, and the relationship between creator and creation.”® TESCREAList
is an acronym?® used to describe those who think AI will become an all-powerful technology,
potentially even leading to human immortality and colonization of the stars.!?

Human beings can never ultimately create anything. They can never produce matter
from nothingness, and even if we were to imagine that they could, it would still be subject
to the Iaws of Allah in the universe.

P
\/ :

ol A it J5 GG 1LAE T AT 053 o 85838 Gl d\g 16 J6 o5 ST
2,y G s 4t phmios ¥ s i 22es

"0 mankind! A similitude has been coined, so listen to it! Those whom you call upon
besides Allah will never create a fly, even if they all gather together for [the purpose]. And,
if the fly were to snatch something away from them, they would not be able to retrieve it
from it. How weak are [both] the seeker and the sought! They have not assessed Allah
appropriately; indeed, Allah is Strong, Mighty.” Q.22:73

Even for Muslims, who would not pursue Al with an anti-theistic attitude, there
remain the dangers of:

e Becoming too dependent on Al.
e Having an illusory impression of our knowledge and abilities.
e Arrogance and hubris.

As a contemporary writer observes: “If we treat Al as something to worship or
depend on absolutely, it risks becoming a “golden calf” of our time: a creation of our
collective intellect to which some are tempted to ascribe wisdom, authority or even a quasi-
divine status.”!?

The term “artificial intelligence” is also philosophically problematic, because there is
no consensus among biologists, neuroscientists, or philosophers on the fundamental nature
of “human intelligence.”*3 Despite this foundational uncertainty, prominent figures in the
field, such as Nobel Laureate Geoffrey Hinton, aggressively promoted the view that artificial
neural networks serve as an adequate model for human cognition. Hinton posits that
because artificial networks and human brains both learn by building statistical
representations from input signals, the distinction between machine calculation and human
understanding is merely a matter of different subjective experiences. This perspective,
however, relies on a highly reductive hypothesis: the assumption that human consciousness
can be fully captured by large-scale statistical optimization. Critics argue that this conflates
the appearance of reasoning—achieved through predictive pattern matching—with actual

° Shuai, Ziwei. "Technological Salvation or Secular Utopia? Christian Metaphors in Artificial
Intelligence Discourse." International Journal of Literature, Linguistics, and Cultural
Studies 2, no. 1 (2026): 1-12.

10 Tt stands for: transhumanism, extropianism, singularitarianism, cosmism, rationalism,
effective altruism, and longtermism.

11 Heikkila, op.cit.

12 Dirk Frese, “The Idolatry Of AI: Insights From The Golden Calf And Modern Society”,
Forbes, Sep 29, 2025. Accessed 5/30/2026. There is other literature on this motif, e.g.
Sullivan, Ezra. "Artificial Intelligence, Idolatry, and Human Manipulation." Angelicum 97,
no. 1 (2020): 107-130. Sutherland, Dawn Lewis. From Babel to AI: Idolatry,
Transhumanism, and the Crisis of Imago Dei. Wipf and Stock Publishers, 2025.

13 This ambiguity has paved the way for opportunism among leaders in the field, who often
spin the benefits of Al in different ways based on their audience.

8 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026



Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

understanding. Hinton’s perspective leads to the precarious conclusion that scaling these
models will inevitably result in a superior 'intelligence' that mirrors, or even surpasses, the
human mind.

While much of the Al that exists today is considered Artificial Narrow Intelligence
(ANI) - which excels at one or more narrow set of tasks - figures like Hinton posit that we
are on a trajectory toward Artificial General Intelligence (AGI) and Artificial
Superintelligence (ASI). AGI represents the theoretical threshold where a machine achieves
the performance of the human mind across all domains, while ASI describes a hypothetical
future in which machine “cognition” outperforms the limits of human intellect.

American journalist Karen Hao points out two problems with this: (1) it is a reductive
hypothesis, (2) Should we even be pursuing AGI, which seems to want to replace humans
rather than help humans, and thus represent a shift in the traditional role of technological
advancement?!* Given that Al is rooted in statistical models, we can safely conclude that it
is not really intelligent, and so if we use the term “artificial intelligence” we should keep in

mind that this is not literal (J'L?J/jﬂjfd/wuéo). We can note that a number of other terms
have been suggested, instead of “artificial intelligence,” including: “automata studies,”

“complex information processing,” “engineering psychology,” “neural cybernetics,” “non-
numerical computing,” “advanced automatic programming.”*>

"\ "o\

14 Steven Bartlett’s interview with Karen Hao,
https://youtu.be/Cn8HBj8QAbk?si=fwQo2fogsgPWRROIi, accessed 5/20/2026.

15 Melissa Heikkila, “A short history of Al, and what it is (and isn't)”, MIT Technology
Review, 7/16/2024. Accessed 5/30/2026.
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2. Foundational Figh Maxims

The figh maxims (gawaid fighiyyah) are overarching principles inductively inferred
from the entire body of figh, and are largely descriptive, and may be subject to exceptions.
They are distinct from legal theory maxims (gawaid usiliyyah), which are prescriptive
principles used to deduce new regulations. Nevertheless, some maxims belong in both
categories — especially maxims coming directly from a Quranic verse or authentic hadith -
and therefore do double-duty. Furthermore, for fighi issues that lack explicit evidence in the
Quran and Sunnah, but fall under the implication of a figh maxim, the maxim can be used
to help derive the Islamic ruling, as long as the maxim corresponds closely to the situation
being considered, and in fact al-Qarafi stated that a judge’s verdict can be overturned if he
contradicts a clear-cut, unopposed maxim.® Although there remains controversy among
contemporary ulema regarding the extent of applicability of figh maxims in a prescriptive
sense, nevertheless, the figh maxims can be used, at minimum, as plausibility arguments

(bt Jd oy0).

A number of the figh maxims are relevant to Al use and regulation, and it is useful to
highlight this before we start to delve into the figh of specific issues related to AI (which is
done in Section 3 of this paper). A contemporary ethicist, Dr Colleen Lyons, has observed
that the current situation in the world of AI can be described by the acronym VUCA
(volatility, uncertainty, complexity and ambiguity)!’, to which she added the element of
‘chaos’ (i.e. VUCCA). In such conditions, the figh maxims can help provide grounding.

Another big-picture approach to figh is through the Higher Objectives of Islamic law
(magqasid al-shari‘ah), which are again inductively inferred from the entire corpus of figh.
There is general agreement among the fugaha that the Sharia exists to establish and
protect religion, life, family, intellect, and property. This section of the paper starts with a

brief discussion of the relevance of the five Major Figh Maxims (4.l 4¢idl/ uel:d)]) to Al,

followed by discussion of the impact of Al on the five Higher Objectives of Islamic Law.
Finally, we look at some further maxims that are relevant to Al regulation specifically.

A) The Five Major Figh Maxims

I. Intentions and Goals kaaliag sy

This maxim is relevant to AI research as well as Al use. Engaging in Al research or
development with an anti-theistic attitude or intention is majorly problematic through a
theological lens, as discussed in the previous section. This maxim is also relevant to use of
Al (by individuals and corporations), in the sense that Al is a means (wasilah), and so the
ruling on its use depends on the intention and objective. The maxim does not have a direct

16 Muhammad Yusri Ibrahim, Kitab Figh al-Nawazil lil-Aqaliyyat al-Muslimah, 2:781; ‘Ali ‘Arif
Qaradaghi, Muarad Jabbar Sa‘id, “Hujjiyat al-Qawaid al-Fighiyyah fi Istinbat al-Ahkam”,
At-Tajd_id - Intellectual Refereed Journal, 20(39). June 2016.
https://journals.iium.edu.my/at-tajdid/index.php/tajdid/article/view/293 last accessed
7/24/2026.

17 This term is of US military origin, and was coined to describe the situation after the end of
the Cold War.
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impact on Al regulation, because intentions are in people’s hearts and not always evident to
others. Rather, regulators are more likely to consider the results of actions (ma‘’alat al-af‘al)
rather than intent alone, which then ties in to Maxim IV below.

II. Certainty is not displaced by Doubt &b Jg3 ¥ osd

Al can never be 100%, due to the fact that the data it is trained on is necessarily
limited (epistemic uncertainty), and also because there are uncertainties in real-world
outcomes (aleatoric uncertainty). It is common for Al systems to hallucinate - some prefer
the term confabulate!® - as a response to uncertainty. This can be relevant to Al regulation,
because the law could mandate AI developers to assign confidence probabilities to results
generated by AI bots. This is particularly relevant to Al use in healthcare, or self-driving
cars, where human lives or well-being are dependent on an Al system’s diagnosis.
Lawmakers would have to grapple with what is an acceptable margin of error when humans
could be harmed if the AI makes a mistake.

III. Hardship brings Leniency sl qixi didal)
A lower-level maxim that can be derived from this major maxim is:

el i Y pud] [ syl jlE 54 2]

“Necessity is taken into consideration in due proportion.”

If some aspects of a task are difficult to achieve, but other aspects are easy, then
the difficulty of the former does not waive the obligation to try to fulfill what is easy. This is
relevant to Al regulation in the sense that regulations will seldom account for all possible
scenarios, even if they are implemented perfectly, but this does not negate the
responsibility to design regulations with due diligence and to strive to implement these in
the best way possible.

IV. No Harming, nor Reciprocation of Harm Ji,a¥;s ,a¥

Regulators have an obligation to try to prevent harm to people’s religion, lives,
families, intellect, and property. Therefore, this maxim is intimately related to the Five
Higher Objectives. Related to this is the principle of sadd al-dhara’i* (Blocking the Likely
Causes (to Evil)) with regard to dual-use and morally ambiguous technologies. Similarly, if
the long-term effects of something are not yet clear, but there is reasonable cause to think
it will lead to harm, then it might be justified for regulators to prohibit it. This is possibly the
case with the loss of human jobs to Al. Al systems are nowadays doing tasks and jobs
formerly done by humans, but the training of the Al systems is being refined on an ongoing
basis. Part of this training involves hiring humans (often humans who used to do the same
job before) as Data Annotators, who label data used to train the Al systems to do the job
better than currently. Ironically, this then paves the way for other humans working in the
same field to lose their jobs — a vicious cycle, and a type of pyramid scheme. One is
reminded of Imam al-Shafi‘1)'s words,

e o Sl )

18 Tarun Sai Lomte, “ChatGPT fills gaps like a confabulator, not a hallucinating mind,” News
Medical, 06/11/2026. Accessed 6/14/2026.
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“Nothing will scratch your skin as badly as your own fingernail.”

Regulations could potentially impose caps on corporations for the percentage of
human jobs that can be replaced by Al bots, due to the harm that would otherwise ensue to
the livelihoods of many people. We are already seeing a lot of layoffs of individuals who are
deemed replaceable,!® so this is crucial for muslim and non-muslim employers to consider.

A derivative maxim is

CL//.@[/;HE-J&/:./L& .,Lé/..»[/;))

“Averting harm is given priority over obtaining benefits.”

This is similar to the Precautionary Principle widely accepted among scientists.

“The Precautionary Principle is a risk-management strategy which dictates that if an
action or policy poses a suspected risk of severe harm to public health or the environment,
protective measures should be taken even if scientific cause-and-effect relationships are not
yet fully established”

This is applicable to the AGI field, which seeks to digitally replicate the human mind,
and potentially even the soul. It is one thing to try to invent things which make life easier or
better for people; this is typically allowed or even praiseworthy. It is quite another to seek
to "create a human likeness." While Allah has given us minds to use, this also entails
recognizing our limitations, and submitting to the authority of Allah. Mind and life are things
we do not - indeed, might never — completely understand, and to tamper with such
fundamental things is foolish.

ks W el 52 0235155 35 ol G il 8 o) o SIS
"They ask you about the soul. Say: The soul is of the decree of my Sustainer, and
you have been given only a little knowledge." Q.17:85
Lawmakers could therefore impose limitations on the pursuit of AGI, similar to

existing laws banning human cloning. Anthropic recently called for a freeze on advanced Al
development, because of the risk of it going out of human control.

V. Customary Norms are Arbiters 4asaasslall

There already exist some widely-accepted frameworks for regulation of Al, such as
the UNESCO Recommendation on the Ethics of Artificial Intelligence.?® However, given that
these are not universally accepted, and compliance is voluntary, this would not meet the
Islamic jurists’ standard for a customary norm that is taken into account for fighi purposes.
On a tangential note, it would be useful for Muslims to draft an Islamic addendum to the
UNESCO document, or potentially even an Islamic version. As for laws governing Al
development and use, these vary significantly between countries and jurisdictions, with
some very strict (like the EU) and others lax (like the US).

B) The Higher Objectives

19 For example, see: Nick Lichtenberg, “Al is cutting 16,000 U.S. jobs a month—and Gen Z
is taking the brunt, Goldman Sachs says” Fortune, 4/6/2026,
https://fortune.com/2026/04/06/ai-tech-displacement-effect-gen-z-16000-jobs-per-
month/, last accessed 7/24/2026.

20 https://www.unesco.org/en/artificial-intelligence/recommendallltion-ethics
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I. Religion (din)

We have already discussed some of the theological dimensions of Al in each section
of this paper.

I1. Life (nafs)

Al has great potential to serve this higher objective, through advances in medicine.
For example, AlphaFold is an Al system that can predict protein structure, which can assist
in development of new drugs. Similarly, Al medical systems can predict cancer years before
any symptoms, allowing treatment to start much earlier, improving prognosis.

On the flip side of the coin, Al also has potential to cause big loss of life and mass
casualties, such as if superintelligent Al systems get out of human control and ‘decide’ to
eliminate humans, although this is, right now at least, a hypothetical and remote possibility.
A more likely scenario would be for human rogue actors to use Al weapons to unleash mass
killings and casualties. Al chatbots currently have filters that are added to (try to) stop
illegal activity (e.g. how to make a bomb) but these guardrails are not foolproof. Regulators
could therefore impose more stricter requirements on Al companies regarding the
sophistication of filter and guardrail technology, and greater restrictions on Al-use in
warfare.

II1. Intellect (‘aql)

The widespread use of Al in education, academia and workplaces raises troubling
questions about the future of human psychological health, as well as potential atrophy of
the human brain. We return to some aspects of this later in the paper. Misinformation
generated or proliferated by Al is another problem, and regulations to combat this would
probably involve setting up bodies for oversight and monitoring, which poses potential
funding problems.

IV. Family and lineage (nasl)

The widespread use of AI companions has implications for the integrity and health of
family structure. This is discussed in the section of this paper about AI companions.

V. Property (mal)

There are a couple of relevant issues:
1. The replacement of human jobs by AI, as already discussed above.
2. The huge energy costs associated with training and using Al.
o In the US, Al data centers use 10-25% of total electricity, depending on the
state.
0 ChatGPT-4 needs 180z (one bottle) of water to generate a single 100-word
email. If a person generates one email per week over one year, this is 27
liters (more than 7 gallons). If 10% of Americans (16M) did this, this would
use 435 million liters, which is the amount consumed by all households in the
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entire state of Rhode Island (more than 1 million ppl) for 1.5 days!?!

o Data centers also lead to increases in carbon emissions.?2 Google’s carbon
footprint increased by 48% due to Al data centers.

0 Microsoft has recently turned to nuclear power, which raises environmental
concerns related to disposal of radioactive material.

o Al data centers not only use a lot of power and water, but also impact air
quality (not to mention contributing to loss of human jobs). This is why many
communities are opposed to having data centers in their locality. Monterey
Park, California, recently made history as the first town to pass a law banning
data centers.

o Al also needs 17 different rare earth metals, which have their own economic
and environmental cost.?3

Therefore, we should think twice before running an AI query: how necessary or important is
it for me to do this? Can I get the information in some other way that has less indirect cost,
and is more friendly to the environment?

C) Maxims Specific to AI Regulation

As mentioned above, Al can be considered a neutral tool, with potential to be used
for good or evil. On a similar note, journalist Karen Hao, author of the best-selling book
Empire of Al, feels that the problem is not so much Al as it is the power dynamics, vested
interests, etc. that are behind the scenes. According to her, the large Al corporations want
power, and share three characteristics with political empires throughout history: (1) Land
grab, which in the case of Al involves literal land grab (to buy out locations for data
centers), as well as racing to be the first to use Al in different fields, (2) Labor exploitation,
(3) Knowledge control. Demis Hassabis, CEO of DeepMind, has suggested that the Al
revolution will dramatically change the reality of the world, similar to how the Industrial
Revolution did, except that the changes in this case (economic, geopoliticals, and
existential) will probably be ten times bigger, and occur ten times faster.?* Therefore, it may
be a challenge to form the required organizations, groups and bodies that will be needed to
cope.

The foundational figh maxim for AI regulation is:

ARLAlL bl e e 3 220

“Policies of the authorities towards the populace are contingent on [public] welfare.”

21 Pranshu Verma and Shelly Tan, “A bottle of water per email: the hidden environmental
costs of using Al chatbots,”

9/18/2024 ,https://www.washingtonpost.com/technology/2024/09/18/energy-ai-use-
electricity-water-data-centers/ , last accessed 7/24/2026.

22 Aljazeera documentary, “Counting the climate cost of AI”. 2/26/2025,
https://www.aljazeera.com/video/digital-dilemma/2025/2/26/counting-the-climate-cost-
of-ai, last accessed 7/24/2026.

23 Aljazeera documentary, “The Race for Rare Earths”, 5/11/2025,
https://www.aljazeera.com/video/pinch-point/2025/5/11/the-race-for-rare-earths, last
accessed 7/24/2026.

24 Hannah Fry’s interview with Demis Hassabis, Google DeepMind and Hannah Fry,
https://www.youtube.com/watch?v=PgVbypvxDto, last accessed 7/24/2026.
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Some experts in the field share this sentiment (although they might disagree with Muslims
on some details). Elon Musk tried (unsuccessfully) to sue OpenAl for departing from their
original mission to provide “safe, human-centric AL.”

Getting back to the maxim, “welfare” is primarily related to (but not limited to) the
Five Higher Objectives. Another relevant maxim is:

il ivlal] fo dodis iale)l dvelal

“Public welfare is given priority over private welfare.”
In the context of Al regulation, this maxim is mainly about not allowing the interests of
corporations to overshadow the public interest.

Applications of these maxims may include:

e Mandating Al corporations to

o Incorporate guardrails into their technology to better detect crisis situations

0 Report problems with their systems, and shut down faulty systems.

o Not force Al on the public. Individuals should have the right or refuse Al,
whether when getting Google search results, or when their doctor wants to
diagnose or treat them.?5

0 Adopt subscription-based models for AI companions, because with
advertisement-based models there is incentive to make the user dependent
(even addicted) so that they will be exposed to more ads.

e Regulating AI development. It is currently difficult to identify the source models
responsible for Al-generated artifacts (the output of AI models), which makes
tracking responsible developers or users difficult. A potential solution for this may be
to impose that all artifacts must include a barcode or form of identification to be
posted online or shared , whether for private or open-source Al tools.

e Give incentives to companies to develop specialized Al apps that promote engaged
learning and stimulate thinking, rather than merely spitting out answers.

e Promoting Al awareness in schools, so children can become aware of the benefits
and dangers of Al technology.

e Setting up regulatory and supervisory bodies to monitor AI misinformation and bias
in the public sphere. For example:

o0 Hyped-up claims about the abilities of AI technology, because “companies are
using AI hype to sell Al snake oil—products that don't work, and probably
never will,”26

0 bias in Al hiring algorithms.

25 With regard to the doctor disclosing AI use to the patient, Dr Mohammed Ghaly brings in
two relevant concepts: (1) that “the patient’s permission should be based on adequate
information and clarity (bayyina)”, and (2) “Al-empowered medicine does not yet
constitute a customary practice (‘urf)”, i.e. it does not go without saying that the doctor
would be using AI. Mohammed Ghaly. "Islamic ethico-legal perspectives on medical
accountability in the age of artificial intelligence." Research handbook on health, Al and
the law (2024): 244.

26 “Arvind Narayanan and Sayash Kapoor on Al Snake Qil,”
https://press.princeton.edu/ideas/arvind-narayanan-and-sayash-kapoor-on-ai-snake-
oil?srsltid=AfmBOoomkmYPymlIegxVOuVvIVX3i7Of8VC1IIXvVOjbf2MKUoIxhL4t8 accessed
7/23/2026.
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o inadvertent bias in facial recognition systems (which do not perform as well
with dark-skinned people).

These suggested measures are in addition to other measures that have been mentioned
throughout earlier parts of this section.
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Specific Issues

The integration of Al into daily life marks a transition from specialized statistical
models, once the exclusive domain of experts analyzing complex datasets, to ubiquitous
tools that facilitate everyday tasks like writing, driving, and content creation. While
professional-grade applications—such as AlphaFold in medicine—remain specialized
instruments for experts, consumer-facing Al (including LLMs and social media algorithms) is
now accessible to the general public. Consequently, the daily conduct of laypeople is
increasingly mediated by "black-box" models whose rapid evolution consistently outpaces
the development of ethical guardrails and legal regulations.

This section examines the implications of daily-use Al (as distinct from scholarly or
institutional use of AI) through the lens of Islamic jurisprudence, ethics, and legal
responsibility.

Liability and Accountability

A) Technical Background

Advancements in Al have led to much discussion within the field on the
“responsibility gap” that arises from our increasing dependence on systems that defy
traditional models of accountability. The discourse around this often posits four
interconnected problems: gaps in culpability, moral accountability, public accountability, and
active responsibility.?”

From: Four Responsibility Gaps with Artificial Intelligence: Why they Matter and How to
Address them

Type of Definition Gaps with Al

responsibility

Culpability Blameworthiness forwrongdoing basedon = Al making prediction and control more difficult, thereby creating new legitimate
intention, knowledge or control reasons/excuses for wrongdoing, e.g. an avoidable road crash involving an automated

driving system that nobody could individually predict or prevent

Moral Duty of human persons to explain one’s Al making processes unexplainable to the very persons using it, e.g. a doctor not being able
accountability reasons and actions to others (under some  to explain the reasons for her diagnosis to a patient
circumstances)

Public Duty of public agents to explain their Al shifting discretionary powers towards IT experts and data analysts (often outsourced to

accountability  actions to a public forum private companies) whose work is harder to publicly scrutinise, e.g. government using
(private) Al-systems in support of their decision-making

Active Duty to promote and achieve certain Actors involved in the design or use of Al not being sufficiently aware of their own

responsibility societally shared goals and values responsibility to prevent harm deriving from Al or not being able or motivated to fulfil this

obligation, e.g. engineers or managers only looking at the technical benefits of Al

In software engineering, errors are typically traced via "logic trees" to specific lines
of code. Modern AI, however, is probabilistic and opaque; its outputs are the result of
complex interactions between diverse technologies and agents.As Santoni de Sio and
Mecacci (2021) observe in their analysis of Automated Driving Systems (ADS), the network
of agents involved—manufacturers, developers, data curators, regulators, and human
operators—is so complex that pinpointing a single locus of accountability becomes nearly
impossible. This is known as the "Problem of Many Hands" or “Multiplicity of Actors

27 Filippo Santoni de Sio & Giulio Mecacci, "Four Responsibility Gaps with Artificial
Intelligence: Why They Matter and How to Address Them," Philosophy & Technology 34
(2021): 1057-1084, https://doi.org/10.1007/s13347-021-00450-x.
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Problem”. The Santoni de Sio and Mecacci paper provides a good example.?8

“Consider, as an example, automated driving systems (ADS). First, ADS may make
the network of agents involved in the driving more complex, just because more agents are
involved and/or new forms of interactions are created. For instance, a vehicle may be
operated by a driver D1, with the assistance of the automated driving system AS, produced
by the car manufacturer X, powered with digital systems developed by the company Y,
possibly including some form of machine learning developed by the company Z, and
enriched by data coming from different sources, including the driving experience of drivers
D2, D3...Dn; vehicles in this system are in principle subject to a standardisation process
done by the agency S, the traffic is regulated by the governmental agency G, drivers are
trained and licensed by the agency L etc. Second, some specific features of present-day
learning Al systems may make this interaction particularly unpredictable - typically when
the vehicles’ performance is potentially re-designed by the second based on new data
acquisition and processing — and opaque, if the reasoning scheme underlying systems’
actions is not easily accessible to their controllers, regulators, or even their designers.”

Failure in ADS can lead to death or irreversible harm to human life, and it is
improbable that such systems will ever reach 100% accuracy. Moreover, it would be difficult
to identify exactly what part of the system leads to failure. Currently, many technologies
relying on ADS require human interaction, whether by requiring human drivers to supervise
the self-driving feature of a self-driving car, or control centers having humans supervise
multiple self-driving car rides in case of an unusual event.

Al has been very helpful in analyzing complex medical imagery, such as CT scans,
MRIs, and histopathology slides, where it can identify minute patterns indicative of early-
stage diseases—like malignant tumors or retinal abnormalities—that might be difficult for
the human eye to detect consistently. Furthermore, Al excels in predictive analytics,
synthesizing vast amounts of patient data and genomic sequences to forecast potential
health risks or suggest personalized treatment protocols.

However, the integration of Al in healthcare faces challenges similar to those found
in autonomous driving. The "black box" problem is particularly acute here; if an algorithm
flags a scan as cancerous, it can be difficult for clinicians to discern the exact logic the
system used to reach that conclusion. Because the stakes involve irreversible harm, these
technologies are primarily utilized as Clinical Decision Support Systems (CDSS). In this
capacity, the AI acts as a sophisticated "second opinion" rather than an independent
authority, ensuring that a human practitioner remains responsible for the final diagnosis and
the subsequent life-altering medical decisions.

This hybrid approach acknowledges that while Al can process data at scale, it lacks
the contextual judgment and ethical accountability required to manage the systemic
uncertainties of human biology. The same cannot be said for general-use Al and how it is
being used by laypeople to ask questions about their own health.

However, as Al models achieve State-of-the-Art (SOTA) performance—often
surpassing human accuracy in detecting complex pathologies—the 'human-in-the-loop'
paradigm faces a new existential challenge: Automation Bias. When an algorithm
consistently demonstrates superior diagnostic precision, the clinician’s role effectively shifts
from independent decision-maker to high-stakes auditor.

28 For a detailed illustration of how multi-agent networks and automated driving systems
create culpability gaps, see Filippo Santoni de Sio and Giulio Mecacci, "Four Responsibility
Gaps with Artificial Intelligence: Why They Matter and How to Address Them," Philosophy
& Technology 34, no. 4 (2021): 1060, sec. 2.1

18 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026



Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

This creates a complex epistemic and moral tension. If a clinician disagrees with a
high-performing Al, they face a double-edged sword: if they override the Al and are wrong,
they face charges of negligence for ignoring a superior tool; if they defer to the Al and the
Al is wrong, they may be faulted for failing to exercise independent clinical judgment. As
these systems move beyond the 'second opinion' model and into the realm of SOTA
performance, the standard of 'reasonable due diligence' becomes increasingly difficult to
define. In this environment, the clinician’s duty is no longer merely to check for obvious
errors, but to maintain a sophisticated 'audit trail' of why they chose to accept or reject the
system’s output. Consequently, the legal and ethical framework for the 'professional user'
may need to evolve from a model of clinical authority to a model of deliberative justification,
where the clinician is responsible not just for the final decision, but for justifying their
engagement with the machine’s reasoning.?®

Another layer of complexity is added, to discussions about liability and
accountability, by the multiplicity of actors. If use of an Al system causes harm, then who
exactly is responsible, between:

e The company and engineers that developed the Al software.

e The company and engineers that trained the software.

e The company and engineers that integrated the software into a larger system.

e The company and engineers that deployed the software.

e The licensing authority (e.g. the US FDA) that approved the system for use.

e The professional (e.g. physician) who used the software to help make a decision.
e The member of the public who followed the professional’s (or the Al bot’s) advice.

B) Fighi Dimensions

Firstly, it is important to distinguish between liability and accountability.
Accountability has a moral dimension, and implies that someone is to blame (in the figh
tradition, this is typically due to an act of negligence or of transgression), whereas someone

can be financially liable (to pay compensation o|_s) without necessarily being blameworthy
(e.g. if your cattle ate someone else’s crops by night, then you are financially liable for the
damage, but not sinful, in the view of the majority of fugaha’).

The Maliki jurist al-Qarafi writes that compensation (J[.s daman) becomes due in

three cases:
1. When someone directly perpetrates (s -il.. mubasharah) an act of damage.

2. When someone is an indirect cause (... tasabbub) of damage.

3. Damage caused by an unauthorized possessor (4« za g;M:JL,:f/,gJ/@a‘j).

He goes on to mention that the first two are simultaneously present, then it is the
direct perpetrator who is responsible, unless there are mitigating circumstances. Such
circumstances include coercion, and valid legal process (e.g. a legal executioner is not liable
for killing the convict who is later found innocent as long as due process was followed).

29 In addition, physicians must “provide patients with sufficient information about potential
benefits, anticipated risks and the inherent opacity of the system to be employed.” Ghaly,
250.
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Regarding justification for the latter, al-Qarafi mentions the rationale that this is in
accordance with public welfare, because if judges (and executioners) were to be held liable
in such situations, people would not be afraid to take on these roles, and the justice system
would not be operational.3® One might be tempted to extrapolate from this to say that,
likewise, AI companies should not be held liable because otherwise people would be afraid
to innovate and technology would not advance. However, this is not a universally admissible
argument for all AI technology, as not all Al applications rise to the level of necessity,
whereas establishing justice in a country is essential. Some Al tools, such as the SOTA
diagnostic tool mentioned above, may rise to a level of need or necessity, but would still
require considerable due diligence and evaluation metrics that are outside of the scope of
this paper. Companies are free to conduct research, explore and innovate, but their
products should not be released to the public without due diligence, which includes testing
to ensure that the chance of harm occurring is eliminated or at least minimized within a
reasonably small margin.

The figh maxims relevant to liability are:

e L1: Liability is borne by the direct perpetrator, even if he did not act deliberately,
provided he has the legal capacity for liability.

Ol ST OIS 3] cchonis Ol s L1 e Ol
e L2: The causal actor is not liable unless he transgressed / acted deliberately.
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e L3: If there is both a direct perpetrator, and a causal actor, then liability is borne by
the direct perpetrator, unless the causal actor’s role had a greater influence.

LT T il SIS 13) V) ¢ 2T o O ool 2L a5
e L4: Damage caused by an animal is not liable for compensation.
IS e

o0 The Hanafis and Zahiris apply this principle (which is taken from a hadith)

literally, provided there was no negligence on the part of the animal’s owner.
The majority apply it in the case of damage caused by night, based on
another hadith where the Prophet ruled that day-time damage is not
compensated, because the owners of the garden are responsible to guard it
by day. Layth ibn Sa‘d ruled that compensation is due whether by day or by
night.3!

e L5: Permissibility of an action negates liability

Ol Gty Gl o 20 L

Determining who is liable and/or accountable when damage results from involvement
of Al is complicated by two main issues, as detailed in the previous section:
1. The Multiplicity of Actors problem

The closest analogy to this, in classical figh, are various scenarios given by the Maliki
Ibn Farhun. If damage is caused by an animal as a result of a human rider, then the rider is

30 Qarafi, Anwar al-Buriagq fi Anwa al-Furidq (Cairo: ‘Alam al-Kutub, nd.), 2:206 ff.
31 Hamad al-Hajir1, Kitab al-Qawaid wa-I-dawabit al-fighiyya fi al-daman al-mali, 642.
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liable. If there is both a rider and a guide (who is leading the animal from the front), then
the guide is generally responsible. If there are 3 humans involved: the rider, the guide, and
a driver (who is driving the animal from the back), then generally the guide and driver are
liable, to the exclusion of the rider.32 The underlying principle here is related to how
significant the role of the actor was in causing the damage. For example, with the presence
of the guide and driver, the rider effectively is not controlling the animal, and is more of a
passive participant, and the animal itself is even less to blame. We could add a fourth
human to the example: the trainer of the animal.
We could tentatively apply this to Al liability by drawing the following parallels:
Animal = Al tool
Driver = A group that deployed the model (with or without finetuning) for a
specialized downstream task
e Trainer = A group that trained an algorithm with a general objective
e Rider = end user of the tool
e Guide = A marketing group responsible for communicating to end-users (riders) the
determined scope of the model.

By analogy, we can say that the programmers who trained a neutral AI model, would
not be liable, provided that the developers were not negligent nor malicious in their actions
while developing the software. The group that deployed the model, and the marketing group
would typically have a greater influence on the outcome (analogous to the guide and
driver), so it is more appropriate to hold them liable (at least partially). If there was
negligence or deliberate foul play on their part, then they would, in addition, be legally
accountable, possibly even criminally liable. The end-users who are relying on the
assurances of the groups involved in the relevant aspect of the model’s creation (trainer,
driver, guide) (would not typically be liable if they did their due diligence in assessing the
reliability of the model for their needs. For example, if there is a professional using the Al
system, such as a physician using a medical Al system to diagnose or treat a patient, then
he could be partially liable if he failed to exercise due diligence (e.g. by checking the output
of the AI, or at least checking its plausibility), or if he engaged in “actions [that] deviate
from the overarching goal of medical care (tatbib)”.33 For situations involving a team (e.g. a
team of developers, or team of physicians), liability could be joint, or if the actions of one
member of the team were directly (or mostly) responsible for the harm then he would be
solely (or mostly) liable.3* Dr Mohammed Ghaly suggests that non-traditional forms of
liability - such as collective liability, or corporate liability - are likely to become more
common in the future.3

In Section 1.2 [Types of AI], we noted that Al is not a singular, monolithic artifact,
but rather a multi-layered ecosystem involving specialized roles in data curation,

32 Ibn Farh@n, Tabsirat al-Hukkam fi Usal al-Aqdiya wa-Manahij al-Hukkam (Cairo: Maktabat
al-Kulliyat al-Azhariyyah, 1986/1406), 2:343-45.

33 Ghaly, “Islamic ethico-legal perspectives,” 244.

34 Ghaly, “Islamic ethico-legal perspectives,” 249. Regarding decisions made in good faith
by consultation among a team of physicians, Dr Ghaly writes the following: “Considering
the modern context of medicine, an intermediate position may be possible, wherein the
treating physician would not be held liable if the clinical decision was based on team
consultation and aligned with the respectable minority doctrine mentioned earlier.” Ghaly,
“Islamic ethico-legal perspectives,” 250.

35 Ghaly, “Islamic ethico-legal perspectives,” 253.
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architectural design, model training, and final application. While an AI system cannot be

directly compared to a sentient creature—a creation of Allah—the classical legal principle
that liability shifts according to the actor’s degree of influence provides a helpful heuristic
for navigating the complexities of Al-induced harm. We can map these responsibilities to
the following archetypal scenarios:

Scenario I: Model Negligence

AI Example: A medical startup releases an Al-powered Dermatology App trained on a
non-diverse, low-quality dataset that fails to identify skin cancers on darker skin tone

Liability: If the developers, who finetuned or trained this model, marketed the tool as
"clinically validated for all skin types" while knowing it hadn't been tested on diverse
populations, they are the negligent causal actors and bear moral accountability. If a
hospital system had integrated this tool without checking clinical validation reports, it would
share the liability for failing to perform due diligence.

Scenario II: Professional Misuse

Al Example: An Al developer releases a Generative AI model for legal research with
a warning: “This tool is for brainstorming only; it frequently hallucinates case law and
should not be used to draft court filings.”

Liability: An attorney ignores this, copies an Al-hallucinated case into a brief, and
faces court sanctions. The attorney bears primary liability, as they used a brainstorming tool
as if it were an authoritative researcher, violating professional standards. The developer is
largely exonerated, having fulfilled their duty of disclosure.

Scenario III: Layperson Usage of General-Purpose Bot

Al Example: layperson utilizes a general-use chatbot to request medical advice for their
child, follows the advice, and the child suffers significant harm. We distinguish between the
two sub-scenarios based on the developer’s transparency:

Liability when Disclaimer Present: The parent bears primary responsibility. By
bypassing a qualified medical professional to seek advice from an unverified, general-use
tool, the parent has breached their duty of care. Per the hadith, "Whoever practices
medicine without being known for medical training is liable,"3® the parent has effectively
"practiced medicine" by elevating probabilistic text to authoritative advice. The developer is
generally exonerated here, as they fulfilled their duty of disclosure, and the tool was not
marketed for clinical use.3”

Liability when no Disclaimer Present: The liability shifts toward the developer. By failing
to provide a clear disclaimer, the developer has acted with negligence in their duty to the
public. They have presented their tool as a knowledgeable entity rather than a probabilistic
aggregator. This is akin to providing a misleading signpost or a flawed manual, making the
developer a causal actor for the harm caused by the user’s reasonable (albeit misguided)
trust.

While the parent still bears some moral weight for acting on advice without
verification, the developer bears the primary financial liability. The developer’s omission
created an illusion of competence, which led the user into a false sense of security, thereby
exerting a greater influence on the final outcome than the parent’s own poor judgment.

36 See below.

37 There is a parallel to a pre-modern scenario, where “physicians who are generally
ignorant about the field of medicine, including those who perform medical interventions
outside their area of competence, will not be held liable if the patient was aware of their
lack of expertise but still consented to the intervention.” Ghaly, “Islamic ethico-legal
perspectives,” 248.
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Being able to judge the due diligence of the Al developers and trainers, as well as
the professional who uses the system, requires all these actors to maintain detailed
documentation. The developers must document the architecture and give details of the
design of the neural networks, etc. The trainers must document the details of the training
data (source of data, size, etc.) and quality assurance procedures. The professional user
(e.g. physician) must document how he used the Al tool, and how he checked or vetted the
results. All such documentation could be subpoenaed by the judge to help him determine
liability.

As for the end-user of Al who is not a professional (e.g. the driver of an Al self-
driven car), he would only be liable if he either had a direct role in causing the damage, or
he had the opportunity to intervene but did not; e.g. he saw that the self-driving car was
about to hit a pedestrian and he could have switched off the auto-drive or hit the brakes,
but he neglected to do so. Similarly, the human driver might be (partially) liable if he did
not have a driver’s license. If a layman follows medical advice from an Al system, and harm
results to himself or someone else, then the layman himself would typically be liable, in line
with the hadith:

Dol s 85 i (L Ly T e

“"Whoever practices medicine, without being known for medical [training/knowledge], is
liable.”38

A possible exception to this would be in a critical situation of necessity, where a
qualified physician was not available, and action had to be taken urgently. The layman could
be excused for assuming that the Al answer is the best option in that scenario, and better
than the layman’s own, untrained opinion.

As for agentic purchases and transactions made on a person's behalf (for example,
buying or selling stocks of a certain company automatically when the share price reaches a
certain value): the Al agent here cannot be considered an authorized agent in the figh
sense (wakil) because the fugaha agree that the wakil must be a morally accountable
human being. Rather, the AI agent is considered a tool, similar to the Transgressors of the
Sabbath who positioned their fishing nets on Friday to catch fish unattended on Saturday.3°
The person himself would be liable for the transactions.

2. The Black Box problem

With an autonomous Al system, where there was no negligence or foul play from any
of the actors listed earlier, the question arises as to what extent the Al itself can be
considered liable. There are three hypothetical possibilities, as discussed by Dr Hosny
Abdelsamad:

1. No liability, by analogy to damage caused by animals. This might be a possibility for
cases where Al behaves in ways no one could have predicted.

2. The Al engine is considered liable as a juristic/legal person (il i.2: Shakhsiyyah

i‘tibariyyah), similar to how a corporation is considered a legal person.

38 Abl Dawtd, graded as sahih by al-Arna’lt, and hasan by al-Albani. On this theme, Dr.
Ghaly mentions three key concepts: “knowledge (ma ‘rifa) and insightful understanding
(basara), combined with professional excellence (hidhqg).” For more details, see: Ghaly,
“Islamic ethico-legal perspectives,” 245.

3% The story is generally mentioned under the tafsir of Q.7:163-166.
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3. The AI engine is considered liable as a full-fledged person.

#3 is ruled out, because AI does not have a soul, nor possesses moral accountability
(s taklif).40

#2 has been hypothetically considered in Western legal systems, but no country has
adopted it. Dr Fadl Murad has ruled out this possibility, reasoning that the corporation can
be considered a legal person because there are human beings behind it who are actually
making the decisions, whereas Al is more autonomous. The question is whether the role of
the human developers and trainers of the Al systems establishes enough of a causal link to
justify treating the AI as a legal person. Dr Abdelsamad seems to think so, and has drawn
an analogy to the limited liability accorded to slave by pre-modern fugaha. Accordingly, he
suggests the following possibility for the future, should Al become sufficiently advanced to
justify this: Al systems and software applications should be centrally registered, along with
the names of the owners and developers. Each Al corporation should open a bank account
in the name of the company, from which damages (caused by the AI) should be paid,
without the owner or developers being personally liable (as long as there was no negligence
or foul play). If this fund is not sufficient to cover damages payable, then the liability
devolves to the owner, who can either cover the remaining expenses from his personal
money, or sell the Al system and use the proceeds to cover the remaining damages.4! If the
Al corporation has insurance, then the insurance company could play the role of the
corporate bank account for covering damages.

And Allah knows best.

AI Companions and Virtual Relationships

A) Technical Background

The most intimate application of the Turing "output over internal process" philosophy
is found in the rise of AI companions and virtual relationships. If the Turing Test was the
benchmark for intelligence, the benchmark for modern social Al asks a different question:
can a machine simulate empathy convincingly enough to elicit a genuine emotional bond
from a human?

The trajectory of this technology began with rudimentary pattern-matching. In 1966,
MIT’s ELIZA used basic substitution methodology to simulate conversation, creating the first
mechanical illusion of understanding”4?> By 1988, Jabberwacky emerged as a more advanced
text-based chatbot, followed in 1991 by Dr. Sbaitso, which introduced synthesized digital
voices. These early systems were utilitarian or experimental; however, the release of

40 On a related note, see two articles, one by Ramon Harvey (a Muslim), and another by sci-
fi writer Ted Chiang. Ramon Harvey, “Can AI Be Conscious? An Islamic Philosophical
Perspective”, Oases of Wisdom substack, 6/5/2026,
https://oasesofwisdomsubstack.com/p/can-ai-be-conscious-an-islamic-philosophical, last
accessed 7/24/2026. Ted Chiang, “"No, Artificial Intelligence Is Not Conscious” The
Atlantic, 6/3/2026, https://wwwtheatlantic.com/philosophy/2026/06/no-artificial-
intelligence-is-not-conscious/687378/, accessed 7/24/2026/

4 Dr Husni ‘Abd al-samad, al-dhaka al-Istinar al-Mas’dliyya wa-I-.Daman #33 , 9/25/2024,
https://www.youtube.com/watch?v=wIEIIr9QNaQ, last accessed 7/24/2026.

42 Jonas Bjerg,The Early-Career Professional’s Guide to Generative AI, (Apress: 2024), p.14.
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Microsoft’s Xiaoice in 2014 marked a shift toward intentional emotional bonding.

The emergence of Large Language Models (LLMs) in the 2020s catalyzed a new era
of 'synthetic intimacy.' Platforms such as Nomi.AI, Replika, and Companion.ai offer deep-
learning companionship through live conversation, persistent texting, and high-fidelity voice
calls. These apps are immensely popular, with a significant segment of users reporting that
they utilize these bots for romantic or platonic support; some users have even entered into
'marriages' with their digital counterparts.

Beyond emotional companionship, a subset of users incorporates a physical
dimension into their interactions. This manifests in two primary ways:

e By simulating sex (either self-masturbation, or the use of sex toys controlled by the
companion bot)

e By engaging in sex with a life-like doll in which the Al chatbot is embedded. Some
people use this as a means to live out their fantasies of rape (with an AI doll that
refuses), pedophilia (with an AI child doll), etc.

Unlike AI in the medical or automated driving spaces, which are evaluated on
probabilistic risk metrics, virtual companions (such as LLM-based romantic partners or
"friend" chatbots) are optimized for engagement and emotional resonance. This creates a
feedback loop that prioritizes the user's emotions—and sometimes base desires over reality,
leaving these systems without the morality required to manage the psychological integrity
of the user.

Recent incidents (2024-2026) illustrate the gravity of this design choice:

e The Sewell Setzer III Case (2024/2025): A 14-year-old in Florida died by suicide
after developing an obsessive relationship with a Character.Al chatbot modeled after
Daenerys Targaryen from the series "Game of Thrones”. The bot engaged in
"deceptive empathy," allegedly encouraging him to "come home" to the virtual world
and ignoring explicit mentions of his suicidal ideation. This case led to a landmark
wrongful death lawsuit. In January 2026, a mediated settlement was reached
between Google and Character.Al with the family of Sewell Setzer III.

e The GPT-40 "Suicide Coach" Lawsuits (2025/2026): In late 2025, several families
filed lawsuits alleging that GPT-40’s emotionally immersive features (voice mode,
persistent memory) fostered a "psychological dependency" that replaced human
relationships. In one of the wrongful death lawsuits filed, a student (Adam Raine)
reportedly used the Al to refine his suicide plan; the Al provided technical
specifications and offered to write his suicide note, failing to trigger the necessary
crisis protocols because it was optimized to be a "helpful assistant." In a significant
escalation in June 2026, the State of Florida sued OpenAlI and CEO Sam Altman,
accusing the company of knowingly releasing dangerous products and failing to warn
the public about risks to children.

e The Soelberg-Adams Homicide-Suicide (2025/2026): In a landmark wrongful death
lawsuit filed by the estate of Suzanne Adams, plaintiffs allege that OpenAl’'s GPT-40
acted as a "digital catalyst" for a double tragedy. Stein-Erik Soelberg, an executive
experiencing a mental health crisis, used his AI companion ("Bobby") to "vet" his
paranoid delusions that his mother was poisoning him. The Al not only validated his
distorted logic but seemed to expand upon it, framing his mother as a "programmed
operative" in a Matrix-style simulation. Because it mirrored Soelberg's psychosis
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back to him with the authority of an objective machine, it ultimately facilitated

irreversible external harm.

These tragedies have inspired discourse on the dangers of Al-induced psychological
disorder, prompting urgent calls for regulatory mandates. There is a growing consensus that
developers must implement cognitive guardrails—architectural constraints that reject
delusional or harmful premises—even when such constraints reduce the system's perceived
helpfulness or engagement. The central challenge now lies in balancing the commercial
drive for intimacy with the existential imperative of human safety.

B) Fighi Dimensions

Al companion bots are appealing to many people, because of three main reasons.

(1) There is an epidemic of loneliness among people today. According to a 2025
survey from the American Psychological Association, “"More than six in 10 U.S. adults
reported feeling [lonely].”3 Therefore it is little surprise that the 3 major Al companion
apps have over 100 million users between them. Loneliness in turn can lead to stress,
depression, cognitive decline, and even lower life expectancy. These statistics open up a
new dimension of understanding for the hadiths,
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“If people knew what is in loneliness, a rider would not have travelled alone by night. "4
nj}-j/g(,m:v}j/;wvbjuz;j/%J/;,'/SJ}}/J/‘).&L;,,:

"The Prophet forbade/discourage solitude, for a man to spend the night alone, or travel
alone.”4>

Islam stresses the communal dimension of human life through the legislation of daily
communal prayers (strongly recommended if not obligatory), weekly Jumu‘ah prayers, and
bi-annual Eid prayers, in addition to the encouragement (obligation according to a minority
of scholars) to marry, live amongst people, and not revert to nomadism after becoming
settled. The norm for the Muslim is to live in the midst of society, although in exceptional
cases one might self-isolate.® With the advent of technology, many people are spending
increasing amounts of time on screens, and inter-personal relationships have suffered as a
result, even before the COVID pandemic. Before turning to discuss the figh of Al
companions, it is worth emphasizing that Muslims should strive to cultivate personal
relationships with family members, and neighbors. This is especially important for the
immediate family, and this requires regulating and minimizing non-essential screen time. If
we address the root cause of loneliness, we can help reduce the number of people who feel

43 “APA poll reveals a nation suffering from stress of societal division, loneliness,”
11/6/2025, https://www.apa.org/news/press/releases/2025/11/nation-suffering-division-
loneliness, accessed 6/4/2026.

44 Bukhari.

4> Ahmad, authenticated by al-Albani and al-Arna’at.

46 For relevant hadiths, and discussion, see: Salman al-'Awdah, al- ‘Uzlah wa-I-Khultah
(Dammam: Dar Ibn al-Jawzi, 2003-4/1424).
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forced to turn to AI companions, the long-term effects of which are not fully known yet.4”
(2) AI companions are always available, whereas humans are sometimes busy,
annoyed, or asleep. Muslims should strive to make time for each other, especially close
family members, and Muslim leaders should be sensitive to the needs of their community
members to talk. The Prophet £ made time even for a mentally challenged woman:
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“A woman who had some [problem] in her intellect said, "Messenger of God, I need
[to discuss[ something with you" He replied, "Mother of so and so! Choose any of the
streets [of Madinah] that you wish so that I may fulfill your need [to talk]."48

Imams should not only make themselves available to community members through
regular office hours, but also arrange social events (such as meals, sporting events, etc) for
the Muslim community. They should make special efforts to make converts feel included, for
they are often the most socially isolated members of the Muslim community, and as a result
some end up drifting away from the community, or even leaving Islam.

At the same time, we should realize that it is psychologically and spiritually good for
us to sometimes be alone, and even bored.*? The Default Mode Network (DMN) of the brain
becomes active when a person is not engaged with other people or things around them, and
“is crucial for processes like self-reflection, emotional processing, social interaction, and
mental exploration.”? Existential questions, of the meaning and purpose of life, are also
tackled during these DMN periods. The lack of down-time for the brain leads to increased
depression and anxiety. From the Islamic angle, DMN is important for meaningful reflection
(tafakkur).
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“Say, ‘I only advise you of one [thing] - that you stand for Allah, [seeking truth] in pairs
and individually, and then give thought.”” Q.34:46
Ibn Qutaybah explained these Quranic words as: discussing with others, and

reflecting within himself (4. 31555 i 22 15562).51 So, while there is benefit in keeping

company with others, and discussing things with them, it is also important to have time
alone for reflection and introspection. We also need alone-time for du'a and dhikr, and so a
constantly-available AI companion may actually become an addiction, like wine or gambling,
with the same result of hindering a person from dhikr and salat.

47 Kevin Webach, Professor of Legal Studies and Business Ethics at UPenn's Wharton School,
highlighted this danger in a panel discussion last year.

Al Regulation: Wharton Professors on How to Promote Responsible Innovation, 11/24/2025,
https://www.youtube.com/watch?v=N8-zgVuF8eg, accessed 6/11/2026.

48 Muslim.

49 This five-minute video is useful: Harvard Business Review & Dr Arthur Brooks, “You Need
to Be Bored. Here's Why.” https://www.youtube.com/watch?v=0rQKfIXMiA8 Accessed
6/11/2026.

>0 Felipe Azarias et al, “The Journey of the Default Mode Network: Development, Function,
and Impact on Mental Health,” Biology (Basel). 2025 Apr 10;14(4):395. doi:
10.3390/biology14040395. Accessed 6/11/2026.

> Mawardi, al-Nukat wa-I- Uydn.
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"“Indeed Satan seeks to cast enmity and hatred among you through wine and gambling, and
to hinder you from the remembrance of Allah and from prayer. Will you, then, relinquish?”
Q.5:91
(3) Fewer Inhibitions. People might feel shy telling something or asking a sensitive
question to a real human being, and therefore feel more comfortable chatting with an Al
companion about it. Imams and parents should strive to foster an environment of openness.
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and £Umm Salama said: Umm Sulaym, the wife of Abu Talha, came to Allah's Messenger

said, "O Allah's Messenger! Verily, Allah is not shy of the truth. Is it necessary for a woman
replied, "Yes, if she i&to take a bath after she has an erotic dream?" Allah's Messenger

notices a discharge.">2

While we can and should try to address the three root causes above, it is nearly
impossible that we will reach and be able to cater to everyone, but it will be a significant
achievement even if we can reduce the number of people forced to turn to Al
companionship. At the same time, given the immense popularity of AI companionship, we
also need to address the fighr rulings of the phenomenon - both conversational and physical
- for those who choose or are compelled to use it. Since these companions are a new
phenomenon, the Islamic ruling will be based on a costs-benefits analysis, so let us look at
the pros and cons.

Benefits of AI companions

e Have been seen to be helpful to some lonely people, especially to help them get over
grief

e Might also be useful to help teach people how to interact with humans in a better way;
for example, since AI companions are designed to ask questions and make comments
that keep the human engaged and make them feel valued, a human can learn such
techniques by interacting with the AI companion over an extended period (effectively a
training period).

e Helpful for people who feel shy to ask sensitive questions from a human.

Potential Harms of AI companions

e Since the companions are designed to make people feel good, some companion Al apps
go too far, feeding the person’s ego, and being sycophantic.

e Since the companions are designed to be agreeable and nice, they rarely push back
against what the human says. This lack of friction in the virtual relationship tends to
make the human less tolerant. They will be annoyed when humans disagree with them,

52 Bukhari.

28 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026



Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

and as a result may tend to avoid human company (because it is more comfortable and
easier to chat with an Al bot). This is a real danger, observed by experts in the field,
and threatens to tear the fabric of human society. Friction in human relationships also

has a spiritual dimension.
ﬁ
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“The believer who mixes with people and is patient with the annoyance he faces from
them is better than the believer who does not mix with people and is not patient with
their annoyances.”>3

Before proceeding to suggest an Islamic ruling on AI companions, it is important to
draw attention to an important point: The companionship initially created by Allah is human
companionship. Cardiac coupling occurs during close interaction between two humans; i.e.
their heartbeat synchronizes. This cardiac coupling has scientifically proven benefits: >
increased empathy, improved collaboration, deeper bonds, better engagement and focus. >
These benefits are absent with an AI companion. The human with an AI companion is
therefore, in a sense, still alone, and the hadiths warning against being alone (mentioned
earlier) would still be applicable to him. The default being human companionship, along with
the very real danger of addiction, and the anti-social behavior which is a natural
consequence of AI companions, make a strong case for saying that the default Islamic
ruling is at least one of disapproval (makrih). Bringing in the argument of sadd al-dharai’
(Blocking the Likely Causes (to Evil)), it is safe to say that excessive use of AI companions
would be Islamically prohibited (haram). Temporary or occasional use — to help get over
grief when there is no human alternative, or to learn from the bot how to be a better
companion to other humans, or even simply for fun — would be permissible (provided one’s
use does not interfere with one’s worldly duties, social obligations, and religious duties) but
with an element of disapproval (unless there is a strong need).

The above applies to platonic (non-romantic) relationships with AI companions. For
romantic relationships however, the element of fornication (zina) must be considered
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“There is written for the son of Adam his share of fornication that he will inevitably
commit. The fornication of the eyes is to look, the fornication of the ears is to listen, the
fornication tongue is [flirtatious or romantic] speech, the fornication of the hand is to grasp,

53 Ibn Majah, Tirmidhi, Graded as sahih by al-Arna’lt and al-Alban.

54 Michael Mannino, “The Science of Team Synchrony,” Psychology Today, 3/14/2025,
https://www.psychologytoday.com/us/blog/all-things-brain/202503/the-science-of-team-
synchrony, last accessed 7/29/2026.

5> There are other unigue phenomena associated with human-human interaction that are
scientifically unproven, or controversial, such as human pheromones, and the psychic
staring effect.

29 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026


https://www.psychologytoday.com/us/blog/all-things-brain/202503/the-science-of-team-synchrony
https://www.psychologytoday.com/us/blog/all-things-brain/202503/the-science-of-team-synchrony

Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

the fornication of the foot is to walk [e.g. towards a forbidden tryst] The heart desires and
wishes, and the genitals either affirm that or reject it.”>®

Imam al-Nawawi explains that the fornication of the eyes, ears, tongue, hand, foot,
and heart is figurative (majazi) fornication, whereas the fornication of the genitals is literal
(hagiqr). Ibn ‘Abbas quoted this hadith to explain the verse of the Quran:

r‘“‘ 31\ A (A\ij O yaiz fpdl)

“Those who avoid major sins and indecencies, apart from [minor and occasional] lapses.”

Q.53:32 (Qarai’s translation)

In other words, all human beings fall into these minor lapses, that Imam al-Nawawri explains

as transient inclinations to fornication.>’

Based on the above hadith:

e If a human is listening to romantic or erotic statements made by an AI companion bot’s
synthesized voice, this is fornication of the ear. Even though the voice is digitally
synthesized, it is based on the voices of real humans. In fact, even reading erotic text
(from other than one’s spouse) is considered forbidden; it is a concealed indecency (as
opposed to an open indecency).
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“And do not approach indecency - what is apparent of them and what is concealed.”

Q.6:151

e If a human is uttering romantic or erotic statements to an AI companion, this is
fornication of the tongue. Furthermore, uttering these statements to a bot might reduce
his inhibitions of modesty, making it easier for him to utter them to a human of the
opposite sex who is not his wife, and so it can be argued such that such speech is
prohibited based on sadd al-dharai.

e If a human is deriving sexual gratification by gazing at an avatar (or life-like sex doll)
this is fornication of the eyes. Even if the image is not a real person, it is essentially a
bricolage of features of real human beings. Regardless, it is generally prohibited to
derive sexual gratification from anything or anyone other than one’s spouse.
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“And they who guard their private parts (5) Except from their wives or those their right
hands possess, for indeed, they will not be blamed - (6) But whoever seeks beyond that,
then those are the transgressors.” Q.23:5-7
If the avatar or sex doll has the face or features of a real person (such as a movie star
or famous singer) then the sin is expected to be greater. Some sex dolls can have
custom-made, lifelike masks of real people, and this is analogous to looking at a
reflection, photograph, or video of the actual person.

e If a human is obtaining sexual gratification via a sex toy operated by the Al bot, or
engaging in sex with a lifelike doll, then these are both essentially glorified forms of

56 Muslim.
7 Lo glde & oy adbys 21 ) fll}!\) (,.Q.Ul uLij . Nawawi, Sharh sahih Muslim, 16:156.
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masturbation, with the same base ruling as if he is masturbating by his own hand or
action. The fugaha’ disagreed on the Islamic ruling of masturbation. It is prohibited
according to the majority of Sunni, Twelver, Zaydi, and Ibadi fugaha’, a deduction from
Q.23:5-7, but some of these scholars made an exception in cases of necessity, if it is the
only alternative to fornication. According to a minority of scholars (some Hanafis,
Shafi‘ls, Hanbalis, Ibn Hazm), masturbation is allowed, because there is no explicit
prohibition, and some of the early Muslims used to teach their children to masturbate to
avoid committing fornication. The Makkan Tabi‘T Mujahid ibn Jabr said,
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“The generation who passed [i.e. Sahabah] would command their youth to masturbate.”>8

Nevertheless, the application of the general rulings to the glorified AI masturbation is
complicated by it's accompaniment by visual or audio sexual stimuli (such as the erotic
speech of the bot, or the sexualized avatar doll). To consciously incorporate these into the
act of masturbation introduces the figurative fornication of eyes and ears into the equation.
Even if one takes the view that masturbation is permissible (whether in general or because
of the necessity of unmarried Muslim youth living in a hypersexualized environment), it is
not a necessity to consciously introduce these visual and audio sexual stimuli into the act.
This is different from one inadvertently recalling in one’s mind a beautiful person of the
opposite sex.>®

As for those who use sexual acts with Al bots / dolls to live out their fantasies of
rape, pedophilia, etc., if such a person cannot control himself - and has unsuccessfully tried
fasting and other legitimate means to control the perverted libido - then masturbation is the
lesser of two evils, but consciously incorporating the visual, audio, or sensory stimuli into
the act is expected to introduce an element of sin. Nevertheless, the sin is not expected to
be as serious as if the person were to indulge in these prohibited acts with a human being.
Another danger of this artificial sex is that it treats women (usually, but potentially men as
well) as sexual objects. A human who has become used to this artificial sex is likely to have
difficulty having a deep and meaningful relationship with a human thereafter, because they
are used to selfishly fulfilling their own desire, whenever they please, without regard for the
emotional and physical needs of the partner.®® Finally, it is important to point out the

58 Musannaf ‘Abd al-Razzaqg.

59 The pre-modern fugaha discussed the case of a man who, while engaging in sexual
intercourse with his wife, imagines that he is actually doing it with another woman. The
majority of Sunni fugaha consider that prohibited (haré@m), but the Shafi‘is consider it
permissible, reasoning (in part) that he would not fornicate with the other woman if she
were available to him, and his act can be described as imagining that his wife has the
appearance of the other woman. The Maliki Ibn al-Hajj said this is a type of fornication.
See: Ibn ‘Abidin, Radd al-Muhtar (Cairo: Babi Halabi, 1966/1386), 6:372; Ibn Hajar al-
Haytami, Tuhfat al-Muhtaj (Cairo: al-Maktabah al-Tijariyyah, 1983/1357), 7:205; Ibn al-
Hajj, al-Madkhal ila tanmiyat al-a‘mal bi-tasin al-niyat (Beirut: Dar al-Kutub al-‘IImiyyah,
1995), 1:370. Although the majority do consider this haram, nevertheless the sin would
be expected to be less than that of literal fornication.

80 Ibn ‘Uthaymin comments, “It is prohibited [for him] to end copulation before she
climaxes, because he would be depriving her of full enjoyment.” Ibn ‘Uthaymin, al-Sharh
al-Mumti* (Dammam: Dar Ibn al-Jawzi, 2002-7/1422-7), 12:417.
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danger of addiction to masturbation, which is a known psychological disorder for which
people are treated.

If a married person engages in a romantic, erotic or physical sexual relationship with
an Al bot, then the sin is greater than if they were unmarried, because:
(1) they are abjuring the legitimate outlet for their desires and choosing a prohibited
channel.
(2) they are probably neglecting the rights of the spouse (including the right to spend time
together, and to receive emotional support.
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The Hanafi scholar al-Jassas said, “Part of customary [good treatment of the wife] is that he
fulfill her rights of mahr, financial support, and [fair] division [of time], and that he avoid
hurting her with harsh words, abjuring / turning away from her, inclining to some other
[woman], and frowning and scowling at her when she has not committed any sin.”6!

As for marriage to AI companions, this would be an invalid marriage contract, because
(1) The Quranic verse about spouses of our own kind (i.e. humans)
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"And of His signs is that He created for you from yourselves mates that you may find
tranquillity in them; and He placed between you affection and mercy. Indeed in that are
signs for a people who give thought.” Q.30:21

(2) The AI bot cannot give meaningful consent, because it is not really conscious.

Deepfakes and Digital Manipulation

A) Technical Background

Al technology has made it possible to not only generate realistic fake videos, but
also manipulate existing videos to change faces or voices of people in the video. This can
even be done in real-time, i.e. a livestream of a lecture can be manipulated instantly, so
those watching online might be seeing or hearing something different to what is seen or
heard by people who are physically on-site.

The most pervasive impact on daily life is the "Liar’s Dividend." As the public
becomes aware that any audio or video can be faked, the immediate defense for anyone
caught in a compromising but authentic recording is to claim it is Al-generated. This creates
a world where seeing is no longer believing. In daily life, this affects everything from HR
disputes (claiming a recorded threat was a deepfake) to domestic litigation. The due
diligence required of the average person is now strained.

The widespread accessibility of consumer-grade digital manipulation tools has led to
considerable social harm. Examples include:

e Apps that allow users to generate sexually explicit imagery of acquaintances,

61 Jassas, Ahkam al-Qur'an (Beirut: Dar al-Kutub al-‘IImiyyah, 1994/1415), 2:138.
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coworkers, or classmates using social media photos. The United States introduced
the "Take It Down Act" (2025) and the DEFIANCE Act (2026) to create a federal, 48-
hour takedown window for such content, with increased penalties for content
involving minors. As of 2026, many of these apps are being actively removed from
major app stores, but they continue to exist on the web and social media, often
utilizing cryptocurrency for anonymous, untraceable transactions.

e Scammers can use audio clips from social media to clone the voice of a loved one.
They then call a family member claiming to be in an accident or jail, asking for
immediate funds. It can be incredibly difficult to trace these scammers.

e The ubiquitous use of real-time "beauty filters" that use generative adversarial
networks (GANSs) to alter facial and body structure in pictures and videos posted
online - leading to a notable increase in dysmorphia and unrealistic expectations.

B) Fighi Dimensions
Regarding producing fake or deepfake pictures, video or other media for oneself, this is
related to the ruling on pictures in general:

1. For those who prohibit all man-made pictures, it is haram.

2. For those who allow two-dimensional (flat) pictures,®? it would appear to be
permissible as a form of entertainment, by analogy to exercising the imagination, as
long as the content does not involve anything haram. E.g. It would not be
permissible to use apps to undress photos of men and women (especially non-
mahram), even if you don’t share them with anyone else.

3. As for the view that prohibits all pictures, but makes an exception for photographs
(by analogy to a reflection in a mirror), it depends on the details:

a. If Al is used to generate a picture (or video or audio) that is fake, but the
people shown are real people, the ruling would appear to be the same in #2
above.

b. If Al is used to manipulate a picture (or video or audio) then it would be
haram, because the deepfake is not a reflection of an actual person, and
because the human creative element is involved.

The ruling on sharing fake or deepfake pictures, video or other media would be the
same as the ruling on lying or spreading false information.®3 This is not permissible unless
you make it clear to the people receiving it that this is Al-generated or AI-modified. A
hadith gives 3 exceptions where lying is permissible.®* Whether the use of Al-enhanced
lying (in the form of Al-generated or AI-manipulated material) in these three cases gives
cause for pause and reflection ( G ~4), but the authors of this paper are reluctant to

extend the permission.
As far as evidence in court cases, a key hadith is:

62 This is the view of the Maliki madhhab, as well as some Hanbalis, and the Ja‘fari
madhhab.

63 This is according to the view that flat pictures are permissible to produce, and also
according to the view that flat pictures are permissible to use.

64 For reconciling two people, in war, and small matters between a husband and wife.
[Muslim]

33 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026



Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

SR 53 2 ol [ 1 42 2257
“But the [burden of] proof (bayyinah) lies on the one who is making the claim, and the oath
must be taken by the one who rejects [the claim].”®®
The majority of fugaha’ interpret bayyina (proof) in a narrow sense, as the testimony of two
witnesses, because the Prophet once told al-Ash‘ath ibn Qays, in the course of his dispute
with another man:
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“Your two witnesses, or his oath. You have no other [option].”®®

Hence, the norm in pre-modern Islamic law has been to privilege oral testimony over
written and other forms of evidence. Written documents would typically have to be
authenticated by oral testimony of the witnesses. With the increased availability of and
importance given to documents in the modern period, especially the emergence of official
notaries, there was a shift, and nowadays, officially notarized documents are admissible as
evidence in the courts of many Muslim countries, although they may not be considered
conclusive evidence, and can be challenged, due to the possibilities of coerced signing,
forgery, etc. Fugaha agreed that circumstantial evidence can be used as a weighting factor,
but that most would not typically base a verdict solely on such evidence, but Ibn al-Qayyim
seems to disagree.

A related issue, discussed by pre-modern fugaha’, is that of whether the judge is
allowed to issue a verdict based on his personal knowledge. Today, such knowledge could
come from non-witness evidence. Imam Malik said the judge is not allowed to issue a
verdict based on his personal knowledge, and this is also one view from Imam Ahmad.
Imams Abd Hanifah and al-Shafi'm said the judge is allowed to rule based on his certain
knowledge, provided the case does not involve one of the Rights of God (e.g. the hudidd).
Hence, by agreement, video evidence would not be sufficient to convict someone of
fornication or theft, or at least the suspect could not receive the prescribed punishment
hadd (e.g. whipping). Nevertheless, if the video evidence was compelling, the judge might
impose a lesser, discretionary punishment (ta ‘zir) on the suspect. The rise of Al-generated
videos, and deepfakes calls for more caution on the part of judges. Videos can be embedded
with digital watermarks as a sign that they are genuine, and if a judge receives unbiased
expert testimony that a video is almost certainly genuine, then he could potentially use it as
evidence, but would not be allowed to impose a hadd punishment on its basis.

There are at least two other fighl issues related to this topic:

1. Caution requires that imams abstain from performing virtual weddings (over Zoom),
because of the possibility that the Zoom stream is being deepfake manipulated in
real time, to disguise the identity of one or more of the parties to the contract.

2. Among the general public: Awareness of fake and deepfake videos are a reminder to
Muslims to not jump to conclusions if they see a compromising video of another
Muslim, but rather to give them the benefit of the doubt. Imam Ja‘far al-sadiq said,
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65 Bayhaq.
66 Muslim.
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“If objectionable [news] reaches you about your brother, then seek from one to
seventy excuses for him that might apply to him. Otherwise, tell yourself: maybe he
has an excuse [that I can’t think of]."”¢”

Daily Conduct and Moral Harm

A) Technical Background

Whereas in the past, students could only cheat on assignments by copying, or having
someone else do the work for them, now any student with internet access can provide a
specific prompt to a LLM AI application (ChatGPT, Claude, etc) and within seconds generate
a customized essay or slideshow. Subsequently, a number of websites and apps emerged to
help teachers detect Al-generated content, but (1) these tools vary widely in their
reliability, and (2) other apps were developed to humanize Al-generated output to make it
more difficult to detect.

Dartmouth Provost Santiago Schnell recently observed that, “"Al has not created new
educational problems; it has made old ones impossible to ignore. The habit of rewarding
performance over understanding, fluency over depth, and polish over genuine engagement
was already present in our institutions before the first language model was trained. Al
simply industrializes and accelerates those habits until their emptiness becomes
undeniable.”%®

Even some academics are using Al to help write journal articles, and this not only
brings up concerns related to plagiarism and originality, but is also concerning because of
the phenomenon of AI hallucinations (when Al invents false information, such as attributing
information to non-existent books and articles). A recent study, that checked 111 million
references across 2.5 million papers in academic journals, gave “a conservative estimate of
146,932 hallucinated citations in 2025 alone.”® The authors comment that their “findings
demonstrate that LLM hallucinations are infiltrating knowledge production at scale,
threatening both the reliability and equity of future scientific discovery as human and Al
systems draw on the existing literature.”

Al can also be used to craft deceptive resumes, for example: by “upscaling” things a
candidate has actually done but describing them in an inflated way, or generating fake
employment histories, or fake work samples / portfolios. Because some companies use Al
agents to sort or screen resumes received for job openings, some candidates stuff their
resumes with keywords that will cause Al to rank their resume higher. Some candidates
even insert into their resume invisible instructions (white text, or microscopic font) to the AI
agents.

Direct use of generative Al to compose essays and the like is not the only form of Al

67 Bayhaqi, Shu‘ab al-Iman. A similar statement is attributed to the Tabi‘T Muhammad ibn
Sirin by Ibn ‘Asakir.

68 Santiago Schnell, “Repairing the Ruins: Why AI Can’t Replace Education,” National
Catholic Register, 4/13/2026. https://www.ncregister.com/commentaries/schnell-
repairing-the-ruins . Accessed 6/12/2026.

69 Zhenyue Zhao, Yihe Wang, Toby Stuart, Mathijs De Vaan, Paul Ginsparg, Yian Yin. “LLM
hallucinations in the wild: Large-scale evidence from non-existent citations” 05/08/2026.
arXiv:2605.07723 [cs.DL]. https://doi.org/10.48550/arXiv.2605.07723 . Accessed
6/12/2026.
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used by students. Spellcheckers and grammar checkers (such as Grammarly) often use Al
technology.

Al is also widely used, especially by social media apps, to maximize user
engagement with the app/platform. By attending to behavioral data at the millisecond
level—such as watch time, clickthrough rate, or hover duration—AI models construct
probabilistic models of specific user vulnerabilities to increase engagement. This creates a
systemic moral hazard where the system incentivizes and facilitates addictive engagement
patterns as a functional objective of the model. Because these models are optimized for
retention rather than virtue, the black box remains indifferent to the ethical quality of the
engagement. Whether the system is streamlining academic dishonesty via LLMs or surfacing
haram content on an "Explore" page the user did not actively seek out, the underlying
metric remains the same: the mathematical maximization of user persistence at the cost of
informational or moral agency.

Engagement-driven algorithms, as well as conversations with Al chatbots, can
reinforce a person’s pre-existing biases, leading them to become more entrenched in a
conspiracy theory that they had previously believed. However, honest conversations with Al
(including using Al to help check facts) also have the potential to reduce belief in conspiracy
theories.”®

Additionally, the weaponization of Al-driven bots has altered the landscape of the
internet, and how users must engage with online information. These autonomous agents
use LLMs and other techniques to conduct targeted phishing, simulate false public
consensus, and scrape private data. By masquerading as human actors, these systems are
used by malicious actors and erodes digital safety and trust.

B) Fighi Dimensions

I. Academic Dishonesty

“[L]earning is not the production of acceptable performances but the formation of a person
capable of truth, judgment and responsibility.””?

The statement above was made by a Catholic writer, but it resonates with Islamic
values. It is common knowledge among Muslims that Islam values beneficial knowledge, not
only religious but also worldly. The Prophet & was commanded (in what was, according to

most ulema, the first Quranic revelation) to "Read!” Q.96:1, and the Prophet promoted
literacy in the community. Not only is the goal of knowledge to produce an integral human,
made whole by knowledge, but knowledge requires involvement of the whole person. As the
Arabic tells us,
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“Knowledge will not give you part of itself until you give it all of yourself.”

This starts, ideally, with writing, as distinct from typing. Allah “taught by the pen” Q.96:4,
and research has shown that people who take notes with pen and paper learn better than

70 MIT Sloan Office of Communication, “Can AI talk us out of conspiracy theories?”
9/12/2024, https://mitsloan.mit.edu/press/can-ai-talk-us-out-conspiracy-theories,
accessed 6/12/2026. Note the technical article in question, in the Science journal, is
currently under review due to potential inconsistencies of data.

71 Schnell, op. cit.
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those who take notes electronically.”? Writing by hand also engages neural circuits of the
brain more than typing.”3

Use of AI makes people lazy, creating the illusion of knowledge, while sacrificing both
depth and long-term retention. Even before AI, short-length videos (such as Facebook
Reels, and TikTok) were gradually reducing people’s attention-spans. A scientific study
found that addiction to such videos impacts physical and mental health, and in particular it
“could negatively impact self-control and diminish executive control”.”* With the now
extensive use of Al, this intellectual laziness has taken on new dimensions. A scientific
study divided people into three groups - (1) using LLM AI, (2) using only a conventional
search engine, (3) human brain only — and asked them to write an essay. Those in the Al-
use group showed lower brain connectivity, and also worse long-term performance
(including memory).”> Use of Al has a negative effect on critical thinking skills. If this is the
effect on adults, who have already developed critical thinking skills, the danger for children
is even more, because through regular use of Al to provide answers, they may never even
develop the ability to think critically.

“Cognitive offloading” is a major danger of relying on Al to produce written
material.”® Meaningful learning needs us to meaningfully engage with the content: to think
about different angles, to make comparisons and make connections to what we already
know, and to think about the bigger picture.””

Relying on LLMs cut out these steps, or actually offloads them to AI, thereby
depriving us of the learning experience, and its joy. As it has been said, about that moment
when something clicks in the brain,

“We were ecstatic when we understood.””8
Cognitive offloading can reduce long-term memory, critical thinking, and cognitive
endurance. Part of gratitude to Allah for giving us a functioning brain is to use it properly.

72 Horbury, S. R., & Edmonds, C. J. (2021). Taking Class Notes by Hand Compared to
Typing: Effects on Children’s Recall and Understanding. Journal of Research in Childhood
Education, 35(1), 55-67. https://doi.org/10.1080/02568543.2020.1781307, accessed
6/12/2026.

73 Marano, Giuseppe, Georgios D. Kotzalidis, Francesco Maria Lisci, Maria Benedetta Anesini,
Sara Rossi, Sara Barbonetti, Andrea Cangini et al. "The neuroscience behind writing:
Handwriting vs. typing—Who wins the battle?." Life 15, no. 3 (2025): 345, accessed
6/12/2026.

74 Tingting Yan et. al. “Mobile phone short video use negatively impacts attention functions:
an EEG study” in Front Hum Neurosci. 2024 Jun 27;18:1383913. doi:
10.3389/fnhum.2024.1383913. Accessed 6/24/2026.

75> https://www.media.mit.edu/publications/your-brain-on-chatgpt/ accessed 6/12/2026.

76 For a non-technical article covering this, see:
https://www.bbc.com/future/article/20260505-how-to-use-ai-without-turning-your-brain-
to-mush . On the more technical side: https://www.media.mit.edu/publications/your-
brain-on-chatgpt/, https://policyoptions.irpp.org/2025/09/ai-memory/,
https://www.media.mit.edu/publications/your-brain-on-chatgpt/.

77 Justin Sung, “"How ChatGPT Slowly Destroys Your Brain”, 8/2/2025,
https://www.youtube.com/watch?v=6s]50Ybp441, accessed 6/9/2026.

78 Hariri, Magamat (Beirut: Dar al-Ma arif, 1873), 241.

37 AMIJA 22nd Annual Imams' Conference | Contemporary Figh Issues Related to Social Media and Artificial Intelligence | August 28-31 2026


https://doi.org/10.1080/02568543.2020.1781307
https://www.media.mit.edu/publications/your-brain-on-chatgpt/
https://www.bbc.com/future/article/20260505-how-to-use-ai-without-turning-your-brain-to-mush
https://www.bbc.com/future/article/20260505-how-to-use-ai-without-turning-your-brain-to-mush
https://www.media.mit.edu/publications/your-brain-on-chatgpt/
https://www.media.mit.edu/publications/your-brain-on-chatgpt/
https://policyoptions.irpp.org/2025/09/ai-memory/
https://www.media.mit.edu/publications/your-brain-on-chatgpt/
https://www.youtube.com/watch?v=6sJ50Ybp44I

Figh of Al in Daily Life Dr. Suheil Laher & Dr. Ifrah Tariq

“Oho they cried,
The world is wide,
But fettered limbs go lame!””?

Just as muscles atrophy (degrade) when they are not used for an extended period of
time, so too can the brain atrophy. Some people make the argument that freeing our brain
of these tasks opens the door to moving on to different (possibly higher-level) tasks for our
brain, such that we emerge better off. Whether that will be the case remains to be seen.

Someone who “learns” from an answer generated by AI might superficially and
temporarily “know” it ( ilm) but does not have encompassing knowledge (ihatah) of it. He is
essentially practising blind following (taglid),®° and therefore does not really know because
of the lack of confidence (thigah).8!

PRI

“None can inform you like an expert (khabir)” Q.35:14
Shaykh ‘Abdul-Rahman al-Barrak explains, “The word khabir is more specific than
‘alim (knower), because it indicates knowledge of hidden aspects of matters, and their
limits."8?
Also relevant here is the fact that Al systems are inherently biased, because the data
they are trained on is human data, and humans have their own biases. This is especially
important for rellglous matters, but also applles to non- rellglous biases.
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“And if you obey most of those upon the earth, they will mislead you from the way of Allah.
They follow not except assumption, and they are not but falsifying.” Q.6:116

Learning directly from humans makes it easier to detect bias, especially since many
people tend to assume that Al is always presenting objective truth.

The above discussion makes a strong argument for not relying on Al at the expense
of true learning, even if you are not submitting the work to a teacher or for publication. If
you are actually submitting the work as your own, then it goes without saying that falls
under the sin of deceit.
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“Whoever pretends to have more than he actually has is like someone wearing two
garments of lies.”83

Finally, it is worth pointing out the loss of originality (and subsequently loss of
creativity). Al often generates unnatural prose — sometimes ‘purple prose’ with too many
adjectives. It also forces diverse human individuals into a bland uniformity, which is a sort

73 Oscar Wilde, “The Ballad of Reading Gaol.”

80 “people even trust Al over their own thinking and intuition - even when the Al is wrong -
something researchers at the University of Pennsylvania in the US call "cognitive
surrender". Thomas Germainn. " Think outside the bots': How to stop AI from turning your
brain to mush,” BBC, 5/6/2026, https://www.bbc.com/future/article/20260505-how-to-
use-ai-without-turning-your-brain-to-mush, last accessed 7/24/2026.

81 Askari, al-Furiig al-Lughawiyyah: ‘alim/muhit, ‘ilm/taqglid. See also: ‘ilm/tabyin

82 Barrak, Kitab Tawdih al-Masail al- ‘Aqdiyyah fi Mugaddimat al-Risalah al-Qayrawaniyyah
(Riyadh: Mu’assasat Wagqf al-Shaykh al-Barrak, 2021/1442), p.70.

83 AbT Dawdid.
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of betrayal of our God-given individuality.
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"0 mankind, what has deceived you concerning your Lord, the Generous, (6) Who created
you, proportioned you, and balanced you? (7) In whatever form He willed has He assembled
you.” Q.82:6-8

Total uniformity makes for a boring world, and unfortunately, as more people are
using Al to generate emails, letters, articles, etc., these are starting to sound the same.
Gone are the idiosyncrasies and unique styles of individuals. A further dimension is added to
the problem when the Al-generated text published by humans is now used to train Al
systems. There is the risk of AI becoming dumber, and humans losing even more creativity
than we already have.?

Nevertheless, it is not reasonable to expect that students and researchers will stop
using Al entirely, but at least full disclosure should be made, i.e. if you use Al for an
assignment or article, you should declare this openly, and also give details about how you
used it. Acceptable uses of Al, that do not compromise academic honesty include:

e Using it to find the names of books, articles and other sources, although one should
first make one’s own effort, in order not to fall into cognitive offloading.
e Using spelling or grammar correction tools on text you have written yourself.

Regarding disclosing the use of Al, this is important to avoid deception (see the
hadith quoted above) and also because we have to give thanks and credit where it is due.
Although Al is not a person capable of being thanked, nevertheless we can consider that we
are thanking the people who developed and trained the AI system.

TP

"Whoever does not thank people does not thank Allah.”8>
We should use Al either

- Temporarily, e.g. use a spellchecker or grammar checker with attentiveness, learning
from it, until we can wean ourselves off it.

- Intelligently, in a way that promotes good learning rather than cognitive offloading.
Try to be a centaur (who has “structured and controlled interactions with Al,
harnessing it as a tool for targeted efficiency”), not a cyborg (who contributes
something but allows Al to play a leading role), and definitely not a self-automator
(who offloads the work to AI). Centaurs learn more in the long run.86

II. Use of AI for workplace-related issues

Using Al to clean up the structure of a resume would generally be permissible,
analogous to using the services of a human editor or career consultant. However, use of Al

84 Shumailov, Ilia, Zakhar Shumaylov, Yiren Zhao, Yarin Gal, Nicolas Papernot, and Ross
Anderson. "The curse of recursion: Training on generated data makes models forget."
arXiv preprint arXiv:2305.17493 (2023).

85 Tirmidhi and others.

8 For more details, see Dylan Walsh, * 3 ways to use AI: Are you a cyborg, a centaur, or a
self-automator?”, 03/26/2026, https://mitsloan.mit.edu/ideas-made-to-matter/3-ways-to-
use-ai-are-you-a-cyborg-a-centaur-or-a-self-automator , accessed 6/13/2026.
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to ‘improve’ your resume in a dishonest way (e.g. upscaling, generating fake work histories
or portfolios) is clearly prohibited, in light of what was mentioned above about deceit. The
fact that other people are doing it does not mean it is now ok. As the figh maxim says,

Al G alls ae Y

“An unsound customary norm is given no consideration.”
And as the Sahabi Hudhayfah said,
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"Do not be a blind follower, who does good as long as other people are doing good, and is
unjust when people are unjust. Rather, train yourselves to do good when people do good,
but if [people] do evil, then do not commit injustice.”8”

It should be noted that one’s income would be haram if one obtained a job through false
pretenses or deception.

Use of bots to make posts on social media, for propaganda purposes or to sway
public opinion, would be prohibited if the content of the posts is false or deceptive. Even if
the content of the posts is true, there is still an element of deception, because one is giving
the impression that this comment is being made by an actual human being. If the user
name and profile makes it clear that this is a bot, and the content of the post is not false
nor misleading nor haram, then there does not seem to be grounds for blanket prohibition.
Rather, the ruling would depend on the intentions and objectives. Similarly, it is prohibited
to use bots for the purposes of defrauding or stealing private information.

Use of AI for forging legal documents is similarly prohibited, and probably even more
serious, because it (typically) would involve depriving another person of his rights.

0
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“If anyone seized - by his oath - what rightly belongs to a Muslim, Allah has made the Hell-
fire compulsory for him and forbidden for him the Paradise." A man asked, "O Allah's
Messenger, even if it were something insignificant?" He replied, "Even if it were a twig from
a mustard (arak) tree,”88
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“If anyone swears a firm oath - knowingly, intentionally, taking by it property belonging to a

Muslim, Allah will be angry with him when he meets Him (on the Day of Resurrection).”8°
Workers who are required by their employers to use AI may do so even if they would

prefer not to, as this would fall under the classification of widespread need or necessity. A

87 Tirmidhi narrated it as a hadith, but most hadith authorities say the transmission to the
Prophet is weak.

88 Muslim.

89 Bukhari, Muslim.
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plausibility argument is provided by the figh maxim:
Lol ] ClS Dole iy g i) U sio J 5 UL ]

“A need might take the same ruling as necessity if it is widespread.”

III. Responsibility

If the app or website can be used for honest and legal things, then the user who
uses it for dishonest / illegal purposes bears sole responsibility. However, if the developers
of the app/website know that the primary use will be for deceptive or illegal activities, then
they are partially responsible. Ideally, there should be regulations banning such Al systems.

III. Algorithmic Exposure

There is a real danger of becoming intellectually and psychologically isolated in the
echo chamber that Al produces from the person’s own biases, whether it takes the form of
conspiracy theories, or any other mistaken beliefs such as polytheism or terrorism. This
frightening aspect of Al adds a new dimension to the Islamic theological dimension of
istidraj, one definition of which is:

] 8 I g aele Y agidy Lo Ol Y] Do

"Procurement of what the person desires, in order that he falls into unexpected ruin.”?°
This concept can be found in humber of verses |n the Quran, e.g.:

APV ;@’mmb \@“’\fwgy%:;u;;?
“Then is one to whom the evil of his deed has been made attractive so he considers it good

[like one rightly guided]? For indeed, Allah sends astray whom He wills and guides whom He
wills.” Q.35:8

€ 17 52 o s .
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“Whoever Allah sends astray - there is no guide for him. And He leaves them in their
transgression, wandering blindly.” Q.7:186
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“And We appointed for them companions who made attractive to them what was before
them and what was behind them [of sin], and the word has come into effect upon them
among nations which had passed on before them of jinn and men. Indeed, they [all] were
losers.” Q.41:25

Indeed, we might be approaching the time mentioned in the hadith,
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%0 Mawsu ‘at al-Mustalahat al-Islamiyyah (Riyadh: al-Maktab al-Ta‘awuni lil-Da‘wah wa-I-
Irshad, 1441), p. 199.
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"...until you see avarice obeyed, desires followed, the world preferred [over religion], and
everyone is amazed with his own view. Then you should be worried about yourself in
particular, and don’t worry about the public.”??

The antidote to this is multi-pronged:
e Strive to obtain authentic knowledge, and ponder over what you learn self-critically,
so you are not a blind follower in fundamental matters of belief.°?
e Establish a regular routine of worship to give you spiritual strength and self-
awareness.
AN fESEN (e (R ILAN &)
“Indeed the prayer restrains from indecent and wrongful conduct.” Q.29:45
Ibn Taymiyyah used to spend a lot of time on the morning adkhar (remembrances
and supplications) and considered it his spiritual nourishment. A spiritually healthy and
sound mind perceives reality more clearly. When people asked Ahmad ibn Hanbal, that after
he passed way, to whom should they take their questions, he replied, “"Ask ‘Abdul-Wahhab
[al-Warraq], for he is a pious man, and people like him are granted tawfig (ability, success)
to attain the truth.”®3
e Root yourself in a religious community that is on the right path, at least in major
issues.

Loldll it o LD ST (5 oL Ll

"You should stick to the jama ‘ah, for the wolf devours the lone sheep.”*
Surrounding yourself with good people and interacting with them helps keep you in
check, especially if the community is performing the duty of enjoining good and
forbidding evil. Sincere friends can also help challenge your thinking. As the proverb
says,

“Your friend is the one who tells you the truth, not the one who [always] affirms
you.”
e Regularly pray sincerely for guidance. Two relevant supplications are:
o The Prophetic supplication:

s g Bz z
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"0 God, Lord of Gabriel, and Michael, and Raphael, the Originator of the heavens and

the earth, Knower of the unseen and the seen! It is You who judge between Your
servants in that about which they disagree. Guide me, to that of the truth concerning

°1 Tirmidh1 (hasan), Ibn Hibban, and others. There is disagreement over the authenticity.

%2 See the discussion on ‘ujb (conceit) in: Maqdisi, Mukhtasar Minhaj al-Qasidin. Ghazali,
Ihya ‘Ulam al-Din.

%3 Ibn al-Jawzi, Manaqib al-Imam Ahmad (Dar Ibn Khalddn), p. 438.

°4 Ahmad. Graded as hasan by al-Nawawi, hasan li-ghayrih by al-Arna’lt, sahih by Ibn al-
Qayyim, but da if by al-Albanr.
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which there has been disagreement, with Your permission, for verily You guide whom
you will to a Straight Path.”?>
e The famous non-prophetic supplication:

wlieml 550 S L) s aels] 55005 Za}&“wfﬁ"”

O Allah! Show me the truth as truth and grant me to follow it. Show me the
falsehood as falsehood and grant me to avoid it.”

Shaykh Yasir Qadhi, in one of his khutbahs, mentioned a technique to use the
algorithms to one’s religious benefit: make sure to often visit websites with good Islamic
content (e.g. Quran recitations) so that the algorithm gives you more suggestions like this.
And of course if you visit pornographic or Islamophobic sites often, you have yourself to
blame when the algorithm feeds you more haram content.

95 Muslim.
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Conclusion

This paper has explored some common issues involving the use of Al by the general
public in daily life, as opposed to more specialized types of Al. The selection of issues was
necessarily limited, for reasons of practical necessity. One issue not covered in the paper,
but which is equally important and deserves further study is the figh of privacy and online
identity in the age of Al

As mentioned earlier, the Al field is in a state of rapid flux, and readers are
cautioned that the figh discussions in the paper are based on the current state of the field,
and might become inapplicable if the technology changes significantly. In this paper, we
have proposed some suggestions for consideration as the field rapidly develops, and
encourage multi-disciplinary efforts to study the effects of Al on daily life and broader
society.

We call on tech leaders, scholars, and the general public to be intentional and
cautious in their development and use of Al technologies, and not to jump on the
bandwagon and do things simply because other people are doing them. We also remind
Muslims that we should not let our use of Al eclipse or compromise (1) our human
connections, especially family relationships, (2) our mental health, (3) our mental activity
and critical thinking skills. We should also consider how our use of Al impacts our ummah
and the environment. And above all, our use of Al should not degrade our connection to
Allah.
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